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INTRODUCTION 
 

 

Jerry M. Windsor 
Secretary-Treasurer 

Florida Baptist Historical Society 

Welcome to the Tenth Issue of  

The Journal of Florida Baptist Heritage 

 

 Our feature in this issue is the celebration of 50 years of Convention 

Press (1955-2005) and the impact it made upon our Southern Baptist 

Churches. 

 It seems like yesterday. I had graduated with my M.Div. and Th.D. 

from New Orleans Baptist Theological Seminary. I was going to pastor 

a church that had over 1,000 members, ministerial staff and eight other 

employees. I realized I was getting in over my head. I had served as a 

pastor (shepherd) but not as a pastor/administrator (rancher). 

 Who are you going to call? Without hesitation I called the Sunday 

School Board at Nashville and talked with someone in the Pastoral 

Ministries section. He had a suggestion. He said in two weeks there will 

be a pastoral ministry seminar for fellows just like you. Educated but 

scared to death. The seminar would last one week and the charge was 

nominal. I talked it over with Jerry Mae, and with anticipation, hope 

and no small amount of uneasiness, I made my way to the seminar. 

 Bottom line. I got personally introduced to Convention Press. Oh I 

knew about January Bible Studies, age group studies, and study course 

awards and had been involved in reading and teaching Convention Press 

books. But at this event, our seminar leaders gave us a jam up course in 

pastoral ministries survival in five reading, dialogue, testing, hard-

working days. We read books and discussed them. We took 

psychological tests. We watched video presentations. We listened to 
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guys who had been there. And on Friday we actually had a graduation 

ceremony with certificate, seals and all. 

 As I look back on that time 34 years ago I realize what a positive 

influence that week had on my ministry. In no way does this 

recollection diminish my former professors, my hours of research and 

writing, or all those classroom sessions and papers I undertook to write. 

That was an essential part of my formal education. But I did need 

something else. I needed some professional help outside the ñbeltwayò. 

I needed some professional advice and suggestions that were common 

sense and nitty gritty. I needed some ñinstant confidenceò and 

ñattaboysò that were not built into my years of academic training. In my 

formal studies I had been taught to question, doubt, research, react and 

synthesize. Now I needed a word on practical advice and handy reliable 

sources. And it came to me in that seminar. It wasnôt an eureka 

experience (Hardly instantaneous. I had six years of college and seven 

years of seminary.) but it was an eye opener and a confidence builder. 

When I finished that week I had a can-do attitude about the pastorate. I 

saw light in the tunnel. The sources provided me that week were dead 

on right for a pastor and they sustained me many times in my hours of 

pastoral self-evaluation and supervision. 

 The sources were readily available, interesting and easy to read. In 

their order of importance here are the Convention Press books that came 

to me at a very important time: Getting on Top of Your Work (1973) by 

Brooks Faulkner; Called to Joy (1973) by Earnest Mosley; Growing a 

Loving Church (1974) by Robert Dale; The Baptist Faith and Message 

(1971) by Hershel Hobbs; and later Church Staff Teams That Win 

(1979) by Jerry Brown; The First Two Years (1979) by Bruce Grubbs; 

and Ministerôs Support Group: Alternative to Burnout (1987) by 

Charles Chandler. These books have made a powerful and positive 

impact upon my years in the ministry. Even to this day I will buy them 

in used book stores (Usually $1.00 each) and pass them on to young 

pastors. I know that books are like shoes and must be tried on to see if 

they fit but these books are pretty well ñfittimsò for anybody going into 

the pastorate. 

Jerry M. Windsor 
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 This journal shows that Convention Press has impacted our service, 

thinking and work as a convention. In some areas the impact has been 

more obvious than others. Lay people feasted on the January Bible 

Study books for years. Lay leaders in our churches learned 

administration and age group principles from our study course series 

that were offered in the local church and on the associational level. 

Convention Press was our ñon lineò education for our Sunday School 

teachers and deacons for years. Seminary professors (V.L. Stanfield), 

college professors (Jerry Lee), pastors (Charles Trentham), educational 

leaders (Pope Duncan), and lay people (Doak Campbell) wrote for 

Convention Press and felt honored to do so. For 50 years Convention 

Press was our how-to source. The materials informed us, educated us, 

inspired us and challenged us. Let our good writers show you now how 

all this was done. 

 

 

 

 

Honoring those who honor Christ. 

 

 

 

 

 

Jerry M. Windsor 

Introduction 
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ñRIDING A  

KICKING MULEò 

 
 

 

Jerry M. Windsor 
Secretary-Treasurer 

Florida Baptist Historical Society 

 James Lenox Sullivan (1910-2004) was from Sullivanôs Hollow, 

Mississippi:1 When he left his pastorate at First Baptist Church Abilene, 

Texas to become the executive secretary-treasurer of the Southern Baptist 

Convention Sunday School Board he was asked why he was leaving the 

ministry. Sullivan replied that he was going from ñspiritual retailing (the 

pastorate) to spiritual wholesaling (the Board).ò2 Dr. Sullivan served from 

1953-1975 and concluded that sometimes it was like ñriding a kicking 

mule.ò3  

 

Early Publishing 

 

 The Southern Baptist Convention was born late (1845) as denominations go 

and therefore entered later into the printing business. The first printed 

materials under Southern Baptist authorization were produced at Elford Print 

Shop in South Carolina in 1863 with Dr. Basil Manly, Jr., as editor.4 

 The Manly-Broadus Period of the Board (1863-1866) saw the publication 

of the Confederate Sunday School Hymn Book and 13,000 copies were 

printed. In 1863-1864 there were 24,000 copies of the Little Sunday School 

Hymn Book issued. Then in 1864-1865 there were 20,000 copies of the 

Childôs Question Book on the Four Gospels, Part 1 and Manly was the 

author. Other Sunday School materials were published but Manly had 

promised at the 1863 Southern Baptist Convention meeting in Augusta that 

the board ñshall not establish a printing house.ò Most of the messengers at the 

convention did not want to compete with the American Sunday School Union 

which was in the printing business and this built-in promise proved to be the 
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death of the board. The personal publishing ambitions of J.R. Graves and the 

financial collapse of 1872 were enough to send the early ambitions of the 

board (1863-1890) over the edge.5 

 In this perfect storm of controversy an unusual thing happened. Out of the 

very chaos of the times a publication piece was begun that could have proven 

the salvation of the board. In 1866, Kind Words, was launched in Greenville, 

South Carolina. Basil Manly, Jr., and John Albert Broadus were the editors 

and Kind Words was begun as a small monthly paper for children. 

 The genius of the idea was apparent and it was an excellent Sunday School 

curriculum tool. Twelve lessons could be provided each year for as little as 

10Â per child per year. The ñcheapnessò in the cost and professional 

quality of the material proved such a big hit that the board proposed to 

print 100,000 copies in 1866. With this the Kind Word Series was born 

and Robert Baker said this little paper for children was the ñgolden 

threadò that tied this board over to the successful beginning of the 

modern Sunday School Board begun in 1891. 

 James Marion Frost (1848-1916) was the founder and first secretary 

of the modern Sunday School Board of the Southern Baptist 

Convention. Dr. Frost served from 1891-1916 with an interrupted stint 

as pastor of First Baptist Church Nashville (1894-1896). In 1914 Frost 

noted that Kind Words was the connecting link between the past and 

the present. He went so far as to note ñIt is in great sense the basis of 

all we have today in Sunday School life and literature.ò6 

 

Sunday School Board Leadership 
 
 Walter B. Shurden in his book The Sunday School Board, Ninety Years of 

Service, gives a 96 page pictorial and verbal overview of the life of the 

Sunday School Board from 1891-1981. The chapter headings and leadership 

characterizations in the book are very helpful. Shurden calls the Manly-

Broadus years ña Royal Line.ò The founding of the board with Frost (1891) 

and later Theodore Percy Bell (1894-1896) were the ñDream Defendedò 

years. I.J. Van Ness served from 1917-1935 and had a quick mind and a will 

to work. Shurden calls the Van Ness years ñThe Baptist Spirit.ò T.L. 

Holcomb served from 1935-1953 and was concerned about the ñsmall local 

ñRiding a Kicking Muleò 



8              The Journal of Florida Baptist Heritage, Volume 10, 2008 

 

church.ò James L. Sullivan served from 1953 to 1975 and was the ñbalanceò 

for the board and denomination in theology and ecclesiology. Shurden says 

ñFrost was a builder. Bell was a fighter. Van Ness was an educatorò and 

Sullivan was the man who built consensus in all he did.7  

 James Lenox Sullivan (1910-2004) served as the executive director at the 

Sunday School Board from 1953-1975.8 It was surly a case where the man 

and the job came together in an ideal way. Dr. Sullivan was a hard worker, a 

keen observer and a common sense genius. He came to the board at a critical 

time and knew that much criticism would be sent his way regardless of the 

decisions made. Robert Baker summarized the situation by saying the Sunday 

School Board was now pulled between the two worlds of ñmarket placeò and 

ñspiritual institution.ò9 

 Dr. Sullivan felt that the main thrust of criticism was coming from Thurman 

Cleveland Gardner of Texas. Gardner was the Secretary of the Training 

Union Department of the Baptist General Convention of Texas. He served 

from 1916-1956 and in his forty year span of service gained much influence 

and a small grudge. His influence came from the fact that there were 16,554 

people in Texas Training Unions when he began and 424,854 when he 

retired. The grudge started when I.J. Van Ness in 1929 recommended Jerry 

Lambdin as head of the BYPU Department at the Sunday School Board 

instead of Gardner. Dr. Sullivan stated that Gardner was rejected because of 

his extreme Landmarkist views and when the board rejected him he became a 

severe critic of the board.10 

 Dr. Sullivan was a fighter11 but always fought fairly and in the open. He 

watched for professional help in responding to critics and did not have to 

look far in that Maxie Jarman, the wealthy leader of Genesco was right there 

in Nashville. Jarman was known for his wise dealing with critics and when 

Gardner sought to compete with the Sunday School Board in the production 

of literature Sullivan realized something had to be done. He asked Jarman for 

advice on how to deal  with major critics. Jarmon replied, ñI do not deal with 

the opposition, but instead I work to outrun them.ò12 

 This Texas competition in literature production actually became a rival 

publishing operation in the office of the Baptist General Convention of 

Texas. Gardner was known as ñBig Chiefò among Texas Baptists and many 

of the churches began to use his literature. Sullivan purposed to ñoutrun 

him.ò I believe this was one of the growing concerns that gave rise to the 

Convention Press. 

Jerry M. Windsor 
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ñRiding a Kicking Muleò 

Dr. Sullivan Begins Convention Press 
 

 You can find books with a copyright as early as 1919 with the Convention 

Press signature in them but they are actually misnomers. The Florida Baptist 

Historical Society has books in its collection with the copyright dates of 

1919, 1922, 1934, 1935, 1936, 1937, 1942, 1948, 1950 and 1954 and a 

ñConvention Pressò listing. Yet Convention Press was not begun until 1955. 

The earlier dates were placed on books that were reprinted after 1955 and 

therefore the ñConvention Pressò origin is somewhat cloudy. Dr. Sullivan 

started Convention Press in 1955 and as best I can tell probably named it 

himself.13 

 The origin of Convention Press seemed to have numerous causes. It was 

more than a reaction. It was more than a confluence. It was a natural and 

supernatural14 event that evolved from the circumstances of the time. Sullivan 

was quick to discern the problems and possibilities of the Board and brought 

about dramatic changes to meet the potential of the day. Note some of these 

apparent influences in the beginning of Convention Press. 

 

World War II.  Ten million men and women served in the United States 

military in World War II and they saw the value of education, training and co

-operation. They learned to dream and dare. They traveled, fought and died. 

Then they came home with a desire to see local churches ñorganized and 

functioning.ò They had seen operational manuals and organizational charts. 

They learned to lead and experiment. There would be no more church as 

usual for those on the G.I. Bill eager to learn and lead. 

Competition. Dr. Sullivan saw the influence of men like T.C. Gardner, John 

R. Rice, Lee Roberson and J. Frank Norris. He did not attempt to match them 

but neither did he ignore them. He sought to outrun them. Robert Baker 

points out that Convention Press materials were prepared ñespecially for 

Southern Baptist use.ò15 No longer would churches have to look to 

independent operations for local church curriculum. Doctrine, Biblical 

studies, ethics, age group studies, church history and in-depth Bible studies 

were produced.16 

Reorganization. Dr. James Sullivan went to the board on June 1, 1953. He 

states in his autobiography, God is my Record, that he wanted to spend his 

first year at the Sunday School Board ñlargely in study and evaluation.ò Dr. 
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Jerry M. Windsor 

Holcomb had frankly told Dr. Sullivan that a reorganization of the board was 

necessary. Sullivan said, ñThis meant many nights without sleep except for 

catnaps because the reorganization details had to be worked out after the 

dayôs work was done.ò17 

 Clifton J. Allen said, ñThe Board began with a mission but without an 

organization.ò For all intents and purposes Dr. Sullivan brought that 

organization into existence. In 1920 the board had 115 employees and in 

1955 it had 1,087 employees. When Dr. Sullivan went to the board he had to 

sign all vouchers, checks and interview personnel. He had to approve actions 

of employees and supervise operations. He needed to revamp the 

organization. 

 J.M. Crowe came to the board in August, 1953. He had served previously 

with Dr. Sullivan at First Baptist Church Abilene and Dr. Sullivan said much 

of the organizational work that was done could be attributed to Crowe. They 

worked well together and retired on the same day in 1975. 

 On June 1, 1954, the board accepted a new organization plan with four 

major divisions. Norris Gilliam headed contracts and investments, Leonard 

Wedel became Personnel Manager, J.M. Crowe became Administrative 

Assistant and Clifton J. Allen became Editorial Secretary.18 This new 

organization seemed to open the way to new ideas in publishing, 

management and innovation. 

Personality. Walter B. Shurden said James Sullivan was a ñministerial 

businessman.ò Robert Baker said a ñquiet revolutionò occurred at the board 

from 1953-1958. Sullivan said the purpose of the board was ñto help Godôs 

people know Godôs Book.ò Yet the quiet revolution brought a change in 

board policies, procedures and vocabulary. Words such as ñmarketing,ò 

ñdelegation,ò ñmanagersò and ñaccountabilityò were used. Salaries were 

based upon production and responsibility and not tradition, gender or race. 

Dr. Sullivan said they had new vocabularies with New Testament principles. 

The board was becoming an incubator for new ideas and this was fertile soil 

for the beginning of Convention Press. 

 Later strategic developments included the beginning of a ñChurch Program 

Training Center, designed to offer short-term educational opportunities.ò20 

All this fed the needs of lay people in the local church in the 1950ôs and 

1960ôs. 
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ñRiding a Kicking Muleò 

ñA Million More in 54ò Campaign. J.N. Barnette came to the board from 

farming in North Carolina. He worked in associational and state work for a 

while but soon found his way to the board in Nashville. Barnette was an 

enthusiastic hard worker. He was effective especially at Ridgecrest and 

Glorieta where he came into contact with Sunday School leaders from 

churches of all sizes. He was a modern day ñMr. Sunday School.ò 

 But the crowning achievement of Barnette was the 

ñMillion More in 54ò campaign. The goal was to enroll one 

million more in Bible study in 1954. The movement did not 

reach a total of one million but it did surge Southern Baptists 

to become ñthe largest Sunday School movementò in 

recorded church history.21 This advance in Bible study 

helped move forward other programs including evangelism, 

training, music, study courses and missions. All of these 

vitalized programs needed curriculum. Convention Press 

was a 1955 answer to a 1954 opportunity. 

 It is my belief that the convention wide needs created by 

the ñMillion More in 54ò movement was the exact catalyst 

to provide an in house press for denominational curriculum. 

 

Conclusion 

 

 Convention Press was begun in 1955 under the supervision of Dr. James 

Sullivan. In 1956 the publications of Convention Press were not 

differentiated from Broadman Press publications but in 1957 Convention 

Press reported eight books under its own imprint and in 1958 there were ten. 

In 1959 there were a total of 192 titles and in 1965 there were 1,418,068 

copies of 30 new titles and 2,943,997 copies of 89 reprints. Convention Press 

had total sales of $1,752,204.00 in 1965 and the Southern Baptist Convention 

established the clear aim of Convention Press by charging it ñto edit, 

produce, and distribute through Baptist Book Stores books, booklets, and 

pamphlets which are curricular in context and prepared especially for 

Southern Baptist use.ò22 

 The Florida Baptist Historical Society has sought to make a collection of 

these very valuable books. In 2008 our goal is to collect three copies of each 

Convention Press book printed (we have identified 2,034). We now have 982 

J. N. Barnette 
Father of ñA Million 

More in 54ò campaign 
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different titles with a total of 1,664 volumes. It is our desire to collect three 

copies so that we may have one copy for our holdings, one copy for the 

Baptist College of Florida Library and one copy to be made available to the 

general public. We have bought very few of these 1,664 volumes. Churches 

and individuals add to our collection on a weekly basis. Our Convention 

Press holdings are listed on our website and we welcome your suggestions, 

insights and donations. 

 

 

 

Endnotes 

 

 1 No small amount of interest has gone into discussion of the Mississippi Mafia and 

its influence upon the Southern Baptist Convention. A case could be made that rural 

Mississippi and especially Mississippi College played a very important role in 

providing Southern Baptist Convention leadership in the  1900ôs. Thomas Luther 

Holcomb (1882-1972), James Lenox Sullivan (1881- 1970) and Grady C. Cothen 

were from Mississippi. 

 2 Walter B. Shurden, The Sunday School Board. Ninety Years of Service. 

 Broadman Press, Nashville, 1981. 

 3 Thomas Garrison Ferrell. ñJames L. Sullivan and the Baptist Sunday School 

Board: Evangelistic Growth and Decline in an Era of Change 1953-1975.ò A 

dissertation. The Southern Baptist Theological Seminary, 1997, p. 141. 

 4 James L. Sullivan. God Is My Record. Broadman Press, Nashville, 1974, p. 75. 

 5 Robert A. Baker. The Story of the Sunday School Board. Convention Press, 

Nashville, 1966, pp.10-46. 

 6 Clifton J. Allen. Encyclopedia of Southern Baptists, Volume II. ñKind Words 

Series,ò Broadman Press, Nashville, 1958, pp. 750-751. 

 7 Shurden, pp. 55, 73. 

 8 I had the privilege of hearing Dr. Sullivan speak on many occasions. In my 

 opinion he and Carl Bates were the two most practical, down to earth pastors/

 leaders/administrators I ever knew in the Southern Baptist Convention on the 

national level. Both of them were intelligent, rock-rib tough, focused and committed. 

While at New Orleans Baptist Theological Seminary, Jerry Mae and had an 

apartment on the same hall as James and Lynn Sullivan Porch. Lynn was just like her 

daddy. 

 9 Ferrell, p. 116. 

 10 Ferrell, pp. 110-112. 
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 11 Sullivan, pp. 11, 25-27. 

 12 Ferrell, p. 113. It may seem difficult to connect all the dots in the Sullivan/

Gardner controversy but to the former captain of the football team at Mississippi 

College ñworking to outrun themò made good sense. Maxie Jarman had served as 

chairman of the special committee of trustees that recommended Dr. Sullivan. 

(Sullivan, p. 32) 

 13 According to William J. Fallis in the Encyclopedia of Southern Baptists, Volume 

I, p. 314, Convention Press was officially begun February 10, 1955. 

 14 Thomas Ferrell reports in his dissertation that T.L. Holcomb saw the general 

advances of the Sunday School Board as ñdivine favor,ò (p. 108). 

 15 Baker, p. 189. 

 16 Some of the very best Biblical helps you could want have been provided by the 

January Bible Study Series. I taught young preachers off and on from  1964-2006. I 

encouraged them to purchase the annual January Bible Study book commentary and 

keep it in their libraries. They are actually better than Matthew Henry, Barclay, 

Interpreterôs Bible and many other sources that preachers seem to collect. 

 17 Sullivan, p. 34. 

 18 See 22 page article ñSunday School Boardò in Volume II of the Encyclopedia of 

Southern Baptists, (pp. 1317-1339). Clifton J. Allen wrote the comprehensive article 

of history, statistics and interpretation of board work. 

 19 Sullivan, p. 38. 

 20 Shurden, p. 82. 

 21 Sullivan, p. 51. 

 22 Baker, p. 203. 
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 Two primary factors probably determine most Baptists concept of Bible 

doctrines. First is the doctrinal teaching of the pastor that baptized them, that 

they most admired, or who had the most significant impact upon their lives. 

The second factor is the Sunday school quarterly. Sunday school quarterlies 

have been generally admired and appreciated by those who ñprepared their 

lessons,ò prior to the Sunday meetings. Sunday school pupils who accepted 

the quarterlies as a part of the process but rarely studied the content or 

applied their minds to the process involved still usually formed their doctrinal 

concepts from lesson presentations and discussions. Either way, the balanced 

selection of scriptures and finely crafted writings by dedicated Baptist writers 

have guided Sunday school members in understanding the great doctrinal 

truths of Godôs Word since before the establishment of the Baptist Sunday 

School Board to todayôs Lifeway Christian Resources of the Southern Baptist 

Convention. 

 Various Confessions of Faith have been the bedrock of Baptist doctrinal 

positions over the years, but the majority of Baptist church members rarely 

saw such documents, much less engaged in their study. The closest thing to a 

doctrinal understanding by most Baptists was the Church Covenant pasted 

into the front or back of the hymnal at church. 

 Doctrinal truths taught through Sunday school lessons have been the most 

significant factor tying Baptist church members and churches together for 

over 150 years. For many of these years, one unifying curriculum was taught 

in most Southern Baptist Churches providing a standard of doctrinal 

understanding regardless of the church attended. Thus, while the quality of 

teaching varied greatly, the written content was consistent from church to 

church. 

THE CONTRIBUTIONS OF 

SOUTHERN BAPTIST SUNDAY 

SCHOOL CURRICULUM TO A 

UNDERSTANDING OF BAPTIST 

DOCTRINES 
 

L. David Cunningham 
Retired Director of the Sunday School Department  

Florida Baptist Convention 
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The Contributions of Southern Baptist Sunday School Curriculum 

 The issue of doctrine has been the focus of Southern Baptists Sunday 

school curriculum from long before formation of the Sunday School Board. 

Sunday School materials were readily available before 1850, but most of 

these early writings were primarily designed for children, focusing on Bible 

stories, and largely avoided doctrinal issues. At this time Sunday schools 

were mostly Union schools for children from all denominations meeting 

together. 

These early Sunday Schools were promoted by the American Sunday 

School Union of Philadelphia founded in 1824 by a group of Christian 

business men. Their focus was on moral, social and character issues and 

conversion to evangelical religion, with some periodicals devoted to reading 

and spelling for general education. 

ñAs children ï and even youth and adults ï were converted through 

Sunday School influence, the denominations became concerned about 

doctrinal purity and began developing materials to teach the unique 

theological and doctrinal perspective it espoused.ò1. 

 Baptists first ñapprovedò Sunday School curriculum came from the 

American Baptist Publication Society also formed in 1824. Through their 

system of printing, colportage and Sunday School missionaries, the ABPS 

dominated the distribution of Sunday School curriculum in Baptist churches 

until about 1910.2 There was general satisfaction with the Sunday School 

materials produced by the ABPS, so when the Southern Baptist Convention 

was formed ñthe convention in its first regular session (1846) decided against 

creating a publishing enterprise.ò3. ñHowever, when Kentucky Baptists in 

1854 complained of the undenominational character of the American Sunday 

School Unions literature, interest was aroused in developing a 

denominational press.ò4. When a group of leaders formed ñthe Southern 

Sunday School Union in 1858 at Memphis, Tennessee, the convention 

realized the need for denominational leadership and formed a Sunday School 

Board in 1863, located at Greenville, South Carolina, called the ñSunday 

School and Publication Board.ò This Board, led by Basil Manly Jr., and John 

Albert Broadus functioned from 1863-1873, publishing catechisms, teacherôs 

books, question books and hymnbooks. ñMost notably, it began the 

publication of Kind Words (January 1866). But ñdeveloping frictions, 

particularly with the doctrinal and publication interests of James Robinson 

Graves, and economic problems arising out of the Civil War, made the 
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survival of this board impossible.ò5.  

 ñIn 1868 the Sunday School Board was consolidated with the Southern 

Baptist Sunday School Union and transferred from Greenville, South 

Carolina, to Memphis, Tennessee. Financial distress and internal friction 

during reconstruction years, however, led to the merger of the Board in 1873 

with the Domestic Mission Board, which continued the publication of Sunday 

school papers.ò6.  

 There had been calls for a Southern Baptist publication agency before 

formation of the Southern Baptist Convention. W.W. Barnes wrote, ñIt was 

out of such a need that the first step toward separation came. In May, 1844, 

Rev. James Davis introduced a resolution in the state convention of Georgia 

calling for the formation of a Southern Baptist publication society, but it was 

defeated.ò 

 ñThe Central Association of Georgia, in its 1846 session issued a call for a 

convention to meet in Savannah, May 13, 1847, immediately preceding the 

State Convention. Delegates from Virginia, South Carolina, Georgia, and 

Alabama met and formed the Southern Baptist Publication Society, May 13, 

1847. This Society was located in Charleston, South Carolina, and rendered 

worth-while service in furnishing a literature for Southern Baptists until the 

exigencies of the war ended its career.ò7.  

 In 1857, Dr. R.B.C. Howell, president of the Southern Baptist Convention 

introduced a resolution to form a Southern Baptist Sunday School Union. 

Organized in Americas, Georgia, April, 1858, . . .the incipient Union fell into 

the hands of the Landmark faction, and at once lost the possible support of 

many Southern Baptists. They were not willing for the Landmarkers to 

supply the Sunday Schools with literature carrying the peculiar tenets of 

Landmarkism. However, J.R. Graves, A.C. Dayton, and the other 

Landmarkers carried on the work of the Union until the war.ò8.  

 Records of various associational minutes attest to the centrality of doctrine 

as a concern in Sunday School literature. Minutes of the 12th Annual Session 

of the West Florida Association in 1858 read, ñWe recommend the adoption 

of a more Baptistic, a more scriptural literature in our schools.ò9 And in their 

13th Session we read, ñSo few of our churches have availed themselves of the 

advantages arising from Baptist Sabbath School literature, and are still using 

the Union Books, which purposely keep hid our distinctive principles as 

Baptists.ò10.  
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 Florida Baptist Association wrote in 1860, ñWe would take the liberty to 

suggest that as the different denominations have their peculiar Sabbath 

School literature, that our churches have their own Sabbath Schools and use 

our own Sabbath School literatureò11.  

 ñRespecting Sunday School literature,ò wrote Alachua Baptist Association 

in 1882, ñWe would impress upon the minds of the members composing the 

churches within our bounds the great importance of using such literature, and 

such only as is purely baptistic. We should feel it our duty to support Kind 

Words and its accompanying quarterlies, and the literature furnished us by 

the A.B.P. Society, the former being published in behalf of the Southern 

Baptist Convention.ò12.  

 In 1891, a new Baptist Sunday School Board was created with the first 

meeting conducted on May 26 in the pastorôs study of the First Baptist 

Church, Nashville, Tennessee. Draper wrote, ñSouthern Baptists finally had a 

chance to control their own publications for their own theological benefit.ò13.  

 James Marion Frost, the first corresponding secretary and Bernard W. 

Spilman, the first field secretary . . . developed a distinctive program of 

Sunday School work suited to Southern Baptist needs and doctrines.ò14  

 ñOne of the founding purposes of the Baptist Sunday School Board was to 

provide ongoing instruction and doctrinal reinforcement for the churches.ò15 

The matter of doctrine in Sunday School lessons was so important that in the 

first year of this Board, they ñcommissioned John Broadus to produce a 

catechism that could be used to teach sound doctrine to children. The 

founders of the BSSB emphasized doctrinal teaching . . in the Sunday 

Schoolsò where ñpriority was given to setting forth doctrinal truth as the 

foundation of spiritual life.ò16 The issue of doctrine has been a bedrock issue 

for every Sunday School leader at the BSSB since its inception. 

 Church leaders were faithful to keep the BSSB on target doctrinally. Dr. 

W.A. Hobson, Chairman of the Florida Sunday School Committee addressed 

the Fifty-Sixth Annual Session in 1911 saying, ñOur distinctive doctrines 

should be taught in the Sunday-school. As Baptists . . .we will not surrender 

one vital doctrine of the New Testament for convenience, commendation or 

co-operation.17  

 B.W. Spilman initiated a teacher-training course through his first book 

Normal Studies For Sunday School Workers, published in 1902. He wrote, 

ñThe Sunday School teacher should know Bible doctrines. Doctrine means 

The Contributions of Southern Baptist Sunday School Curriculum 
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teaching.ò18 In his 1913 edition he wrote, ñEvery denomination owes it to 

itself to teach in the Sunday School the things for which it stands.ò19  

 Arthur Flake wrote in Building a Standard Sunday School, ñStandard 

Requirement: ñSouthern Baptist Sunday School literature shall be used 

throughout the school. ñReasons: Because of its Doctrinal Integrity. Three 

outstanding facts make this true. First, the editors and lesson writers of the 

Sunday School Board are staunch Baptists. Second, . . some half dozen 

careful Bible students read every sentence for the purpose of testing its 

rightness. Third, all our lesson treatments and periodicals are subjected to the 

closest scrutiny by individuals and groups both within and without our 

fellowship.ò20  

 ñUntil 1908 Southern Baptists had collaborated with the International 

Lesson Committee in producing some materials, but a doctrinal conflict with 

this group and an issue with the Baraca and Philathea Union resulted in 

Southern Baptists producing their own lesson series beginning in 1910. The 

Union preferred a nondenominational approach and objected to what they felt 

was an ñover-emphasis of dogma and creed.ò J.M. Frost wrote, ñthat Baraca 

and Philathea were anti-denominational in their aims and effort, that their 

materials were ñnot a fit message for Baptist.ò21 The SSB produced their own 

graded lesson series beginning in 1910. Arthur Flake wrote concerning the 

graded series, ñthere is afforded opportunity not only for teaching the great 

fundamental truths . . .but also the indoctrination of our own people in the 

great truths which we hold and which we believe to be essential to New 

Testament Christianity.ò22  

 Before Southern Baptists adopted the Baptist Faith and Message in 1925, 

E.Y. Mullins, president of the Southern Baptist Theological Seminary had 

published The Axioms of Religion, as a guide to Southern Baptists in 

understanding their fundamental doctrines. This interpretation of the Baptist 

faith served as the compass for leaders at the SSB. 

 Jealously guarding their cherished doctrinal positions and emphasizing 

those distinctives has always been at the core of Sunday School Board 

literature. This stance adopted by J.M. Frost and other early leaders continues 

to this day.   

 One must note, however, that from the very first affiliation with any other 

Sunday school curriculum provider there has always developed an issue over 

ñalien doctrine,ò which eventually resulted in a separation from the outside 

source.   
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 ñThe Convention Uniform Series had been published since 1872, nineteen 

years before the Sunday School Board existed. It started with a group of 

Sunday School leaders from various denominations working jointly on a 

lesson series, and the Board began using these lessons as soon as it was 

operational in 1891.ò ñWhile all denominations studied the same Scripture 

passages and topics at the same time, each denomination selected its own 

writers for its lessons.ò23 A little over 100 years later, ñthe Board relinquished 

its longstanding ties to the Uniform Seriesò following repeated complaints 

from Baptists about control and financial arrangements24.  

 J.M. Frost set the standard for doctrinal foundations in Sunday School 

Board publications. In a report to the SBC he wrote, ñChristian character and 

life today lack the doctrinal earnestness of Jesus. We need to give emphasis 

to creedal character and doctrinal conviction as having practical virtue and 

value in everyday Christian living. A lack of this leaves the present-day 

Christian subject to every kind of doctrine of whatever fad or fancy, if only it 

be labeled religious or Christian or church.25  

Sunday School Board and Doctrine in the 20th Century 

 How could the board manage doctrinal writings that would satisfy Baptists? 

By 1930 ñthere was a growing criticism of the boards operationsò . . . and ñin 

its meeting, March, 1930ò, ñthey took note of certain criticism about the 

content of its periodicals and declared their support of the great fundamental 

principles of our denomination.ò26 Following this meeting, ñunder the 

leadership of editorial secretary Hight C. Moore, a writers conference for 

writers and editors was instituted at Ridgecrest in August, 1931,ò which was 

ña pioneer effort among denominations.27 From then on, this ñwriters schoolò 

provided an environment for directing the doctrinal content in Sunday school 

lessons. 

 ñIn July, 1969 . . . all employees dealing with doctrinally related materials 

signed a copy of commitment to abide by The Baptist Faith and Message. 

New employees in this category signed the statement as a condition of 

employment.ò 

 ñIn January, 1970, the trustees unanimously granted the president authority 

to add to the staff of the editorial secretary sufficient personnel ñto give all 

manuscripts one more analytical evaluation prior to publication. H. Leo 

Eddleman, was named ñdoctrinal readerò for the board, and following his 

retirement in 1972, the responsibility was renamed, becoming ñmanuscript 

analyst.ò28   

The Contributions of Southern Baptist Sunday School Curriculum 
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 One difficulty in teaching doctrine per se through Sunday School 

curriculum has been the restriction by the board on use of the term ñdoctrineò 

in Sunday School materials. So, while doctrine is at the heart of many Sunday 

School ñlessons,ò (one might argue most lessons) the term ñdoctrineò is 

rarely found. Why? Because program assignment for teaching ñdoctrineò was 

assigned to Church Training via study committees in 1955-1956 and the term 

was ñsiloedò to that division of the Board. To satisfy the boardôs assignment 

of the word ñdoctrine,ò the term is generally avoided in Sunday School 

curriculum, while the effect through Bible study content is still functional. 

Calls to employees at Lifeway to ask about purposeful doctrinal 

content in writing Sunday School lessons were largely channeled to other 

sources. One editor who did respond wrote, ñOver the years, Iôve worked on 

all the mainline Sunday School curriculum of their time. In each of these 

products, Baptist doctrine is an undercurrent. Even when the topic is not a 

specific doctrine, the topic is shaped by Baptist doctrine.ò In looking over 

recent and near future studies, several stand out as particularly strong 

doctrinal studies.ò 

Analysis of Scripture Passages In Sunday School Lessons 

 As a basis in examining the doctrinal content of present day Sunday School 

lessons, the 568 scripture passages in the seventeen doctrinal headings of the 

1963 BF&M were compared to the content of various Sunday school 

quarterlies. 

Scanning the adult curriculum for two years, 266 of these passages 

were foundational to the lessons. Since the series is written on a six year 

cycle, it appears every topic of the BF&M is likely to be studied, some 

multiple times, over the lessons cycle.  

 The ñLife and Workò series, now called ñBible Studies for Life,ò dedicates 

large blocks to doctrinal studies. As examples, in 1991 twenty-two weeks 

were devoted to ñGodôs Son/Salvation,ò and another seven weeks to ñThe 

Church.ò In 1993, nineteen weeks were given to a study of ñJesus.ò In 1994 

twelve weeks were dedicated to ñthe Nature of God,ò and in 1995, sixteen 

weeks were given to ñThe Son of God.ò Similar blocks are carved out each 

year, some following a Bible book study, others using selected passages to 

provide a comprehensive coverage. Since ñExplore the Bibleò series is an in-

depth study of all 66 books over an eight-year cycle, doctrine is inclusive. 

 In 2002 Lifeway redesigned the Preschool/Childrenôs curriculum concepts 

into ten areas: God, Jesus, Bible, Creation, Family, Self, Church, Community 
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and World; adding ñSalvation and Baptismò for children at the appropriate 

age. In examining the Preschool/Childrenôs Sunday School lessons for a two 

year period, more than 100 scripture passages were included with each 

subject area taught multiple times. It is clear that the ten subject areas (with a 

major emphasis on salvation for older children) form the foundations for a 

deeper understanding of doctrine as children reach their teen years.  

 Evidence of the strong impact of Sunday School literature on an 

understanding of Baptist doctrine by ñBaptists in the pewò may be observed 

from the strong backlash against the Sunday School Board anytime the 

cherished doctrines appear to be violated in print or spirit. As long as ñthe 

curriculum deals with the great realities ï such as salvation, God, Christ, Sin, 

Sanctification and Eternityò ï etc., the writers are on solid ground. But when 

the subject matter reaches out ñto include principles, problems, and 

conditions related to the Christian Faith and life,ò Baptists can have a rather 

strong difference of opinion.29 

 This difference of opinion was strongly felt when the ñLife and Workò 

series was first published in 1968. The traditional Convention Uniform series 

ñtaught what the Bible said. The Life and Work series emphasized what the 

Bible meant ï and how to apply it to life situations. Bringing up application 

of biblical principles meant bringing up current events which (since the 

1960ôs) has been a surefire recipe for conflict. Some Baptists wanted only to 

know what the Bible says, not what it means.ò30   

 As an example, ñin February 1985, The Baptist Student published an issue 

on the role and function of women in Baptist life. Its editorial position drew a 

storm of protest from Baptists.ò Six months later, The Baptist Student took a 

strong stand against right-wing politics, . . .and other issues that resulted in 

the resignation of the editor.ò   

ñAn even more serious lapse appeared in the July 7, 1985 Life and 

Work Sunday school lesson on Job. The lesson taught that the Satan who had 

a conversation with the Lord in Job chapter 2 was not the devil of the New 

Testament . . . and challenged the characterization of Job as a patient man of 

faith,. . .raised questions about Jobôs historical identity, and claimed it was 

correcting mistaken impressions about Job.ò ñThe uproar that followed was 

probably the most widespread reaction to a Sunday School Board publication 

since 1964. The Job lesson got through the system undetected because new or 

temporary people were serving in key positions and everybody thought 
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somebody else would take care of it.ò ñThis resulted in asking that ñthe 

administration be instructed by the trustees to take the necessary steps to 

implement a more discriminating policy for the employment of lesson writers 

for our curriculum materials.ò31. 

 Following these issues, a series of evaluations were conducted culminating 

in a ñSunday School task force that surveyed thirteen thousand people asking 

what they needed and how the Board could make its lessons better.ò Draper 

wrote, ñOver the next two years we took our three curriculum programs 

completely apart and reassembled them. We never wavered in our allegiance 

to biblical inerrancy and traditional Southern Baptist interpretations.32 

 While the Sunday School Board has numerous checks to guarantee 

doctrinal purity in their Sunday School lessons, this does not mean that they 

do not have their bias concerning certain doctrines. Dr. Duke McCall tells of 

a time when the Sunday School Board asked him to write the Broadman 

Comments for a series of Sunday School lessons on the doctrine of the 

church. He wrote, ñI had quarreled with the Sunday School Board people 

from time to time because only the Landmark view of the church appeared in 

Sunday School Board literature.ò  When he turned the offer down ï they told 

him he was ñalways complaining that we donôt present the alternative to the 

Landmark view. In the end, McCall accepted the assignment ï using faculty 

of Southern Seminary to contribute to the project, while the Sunday School 

Board advised him he would have to take the responsibility for the material 

because it would be very controversial.ò ñWe agreed to collaborate to get a 

different point of view on the church into Broadman Comments.ò33 So, while 

the Sunday School Board is careful in handling doctrinal issues, Baptists 

have differing viewpoints on some points which creates a tenuous 

environment from time to time.   

Conclusion 

 Without question Sunday school lessons presented by Lifeway Church 

Resources (formerly the Baptist Sunday School Board) provide the 

foundational doctrinal basis for the majority of Baptists. 

 But do the rank and file Baptists care about doctrine any longer? The 

Associated Baptist Press quoted a Gallup poll saying ñlarge numbers of 

Americans are biblical illiterates and lack awareness and understanding of 

their own religious traditions and the central doctrines of their faith. We want 

the fruits of faith, but less of the obligations,ò34  
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 At least two other significant factors determine Baptists understanding of 

their doctrines. One, is the conviction and passion of Sunday School teachers. 

If teachers are convinced of its importance ï pupils can be encouraged to 

ñstudy their lessons.ò Dr. Doak Campbell wrote, ñTo know a lesson the 

teacher must . . .understand the teachings or doctrines involved and know the 

value of a practical application of both facts and teachings to the problems of 

life.ò35   

 The other factor is the work of The Holy Spirit in understanding the Bible ï 

and its doctrines. ñIf the Bible is to be the means by which God speaks to the 

learner, the learner must be taught its content. The Holy Spirit uses the Word 

to bring persons to conviction and conversion and to help them grow in grace 

toward the goal of full Christian maturity.36  

 In summary, a thorough evaluation of Sunday School curriculum provided 

by the Sunday School Board/Lifeway throughout its history demonstrates a 

strong contribution of these studies to Baptistsô understanding of our 

doctrines.  
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 Baptists have a long and proud history of battling for religious liberty and 

separation of church and state. The struggle began in the Reformation period and 

continues to this day.  This article will seek to discover the beliefs Baptists have held 

about religious liberty and separation of church and state. The resources used to write 

this article will be limited to Convention Press and early Southern Baptist Sunday 

School Board materials. 

 

Definition of Religious Liberty 

 Religious liberty is ña term denoting the right of every man to worship God as his 

conscience dictates. It means equality before the law, not only of all forms of the 

Christian faith, but also of other religions;ò1 or no religion at all. Religious liberty 

and religious toleration are not the same thing. ñReligious toleration is a privilege 

granted by man. Religious liberty is a right bestowed by God.ò2 This distinction is 

important. Toleration may be withdrawn, but a right given by God is not dependent 

on human law. 

 

Scriptural Basis of Religious Liberty 

 What is the scriptural basis of religious liberty? The Baptist Faith and Message lists 

the following scriptural references: Gen. 1:27; 2:7; Matt. 6:6-7; 24; 16:26; 22:21; 

John 8:36; Acts 4: 19-20; Rom. 6: 1-2; 13: 1-7; Gal. 5:1; 13; Phil. 3:20; I Tim. 2: 1-2; 

James 4:12; I Peter 2: 12-17; 3: 11-17; 4:12-19. What are the principal ideas of these 

scriptural references and how are they related to religious liberty? The first 

foundational truth is that humans are created in Godôs image. They were made to 

have fellowship with the Creator. This was a voluntary relationship; not coerced. 

They had the freedom to choose. Genesis chapter three shows that they used this 

freedom to disobey God. Carlson and Barry-Garret list as one of their key truths from 

Genesis the truth that because of creation God is the supreme authority ñabove that of 
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states, nations, churches, or institutions.ò3 A second principle they list is 

ñfellowship:ò ñéMan must be free to have fellowship with God.ò4 Herschel H. 

Hobbs says that ñreligious liberty is the mother of all true freedom. It is rooted in the 

very nature of both God and man created in Godôs likeness (Gen. 1:27). It implies the 

competency of soul in religion, and denies to any person, civil government, or 

religious system the right to come between God and man .ò5 

 A second foundational truth concerns the Lordship of Jesus Christ. ñGod alone is 

Lord of the conscience, and He has left it free from the doctrines and commandments 

of men which are contrary to His word or not contained in it.ò6 Jesus teaches this 

truth when he says we can only have one master (Matt. 6:24). It is also taught in the 

experience of Peter and John when they are told that they are to stop speaking of 

Jesus and the Resurrection. They respond by telling the authorities that they must 

continue teaching the Christian message. 

 A third foundational truth is that Christians are redeemed for freedom. We must not 

allow ourselves to be placed in bondage (Gal. 5:1). This call to liberty should not be 

used however, to serve the sinful nature (Gal. 5:13). 

 A fourth foundational truth is the separation of church and state. Jesus responds to 

the question of whether he and his disciples should pay taxes by saying: ñrender to 

Caesar the things that are Caesarôs, and to God the things that are Godôs (Matt. 2: 

21). This has been interpreted by Baptists to mean that there should be a complete 

separation of church and state. The Baptist Faith and Message describes it in this 

way: ñChurch and state should be separate. The state owes every church protection 

and full freedom in the pursuit of its spiritual ends. In providing for such freedom no 

ecclesiastical group or denomination should be favored by the state more than 

otherséò7  

 

Baptist History and Religious Liberty 

 Who were the key leaders who shaped Baptist thinking on religious liberty? What 

influence did these leaders have on making religious liberty a part of the First 

Amendment of the United States Constitution? Did early Baptists have any influence 

on the thinking of George Washington, Thomas Jefferson, James Madison or other 

Founders? These are some of the questions we will seek to answer. 

 Baptists have emphasized religious liberty and the separation of church and state 

from its beginning as a religious group. E. Y. Mullins asserted  ñthere is no evidence 

that Baptists came into their view of soul freedom and separation of church and state 

gradually. It seems to have been a divinely given prophetic insight into the meaning 

of the gospel and the implicit teaching of scripture.ò8  

 Davis Wooley, in Champion of Religious Freedom, says Baptists were the 

ñpioneers and champions of liberty from the very beginningò9 of their existence as 
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Baptists. We will now look at some of these pioneers and champions of religious 

liberty. 

 

Early English Baptists 

 John Smyth (c. 1570 ï 1612) founded the General Baptist Movement. In 1607 or 

1608, Smyth and his congregation left England because of persecution and settled in 

Amsterdam because of the religious freedom existing in that city. In 1609, Smyth 

baptized himself and members of his congregation who agreed with him that the 

baptism they received in the Church of England was not valid. They took the 

Anabaptist position that baptism should be reserved for those who made a confession 

of faith. Smythôs congregation sought to join with the Waterlander Mennonites. This 

would split Smythôs group with Thomas Helwys leading a group back to England in 

1612. Those who remained would eventually merge with the Mennonites after 

Smythôs death in 1612. Smythôs group that remained in Amsterdam drafted a 

confession after 1612. Article 84 of the confession reads: ñThat the magistrate is not 

by virtue of his office to meddle with religion, or matters of conscience, to force or 

compel men to this or that form of religion, or doctrine; but to leave Christian 

religion free to every manôs conscience, and to handle only civil transgressions 

(Rom. xiii), injuries and wrongs of man to man, in murder, adultery, theft, etc., for 

Christ only is the king, and the lawgiver of the Church and conscience (James IV; 

12).ò10  

 These principles framed in the early Baptistôs Confessions of Faith in the 17th 

Century in England. For example, in 1660 the General Baptists of England created 

what was called ñThe Standard Confession.ò Article 24 of this confession reads: 

ñThat it is the will, and Mind of Godéthat all men should have the free liberty of 

their consciences in matters of Religion, or Worship, without the least oppression, or 

persecutioné and that for any in Authority otherwise to act, we believe is expressly 

contrary to the mind of Christ.ò11 Article 25 reads: ñBut in the case of the Civil 

Powers do, or shall at any time impose things about matters of religion, which we 

through conscience to God cannot actually obey, then we with Peter also say, that we 

ought (in such cases) to obey God rather than men; Acts 5:29, and accordingly do 

hereby declare our whole, and holy intent and purposes that (through the help of 

grace we will not yield, nor (in such cases) in the least actually obey them; yet 

humbly purposing (in the Lordôs strength) patiently to suffer whatsoever shall be 

inflicted upon us, for our conscionable forbearance.ò12  

 

Thomas Helwys 

 Baptists have affirmed throughout its history the religious freedom of all people. 

They have stood for the idea that all religions should be treated equally before the 
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law and none of them should receive preferential treatment. One of the first Baptist 

leaders to champion these ideas was Thomas Helwys (1550-1616). He was a 

prominent pastor of the first Baptist church in England. He wrote a book entitled, A 

Short Declaration of the Mystery of Iniquity. This book ñdefends the right to 

religious freedom for all.ò13 He directed a copy of the book to the English King, 

James I. The book includes the following statement: ñLet the king judge, is it not 

most equal that men should choose their religion themselves, seeing they only must 

stand themselves before the judgment seat of God to answer for themselves, when it 

shall be no excuse for them to say, We were commanded or compelled to be of this 

religion by the kingé (We) profess and teach that in all earthly things the kingôs 

power is to be submitted unto; and in heavenly or spiritual things if the king or any in 

authority under him shall exercise their power against any they are not to resist by 

any way or means, although it were in their power, but rather submit their lives as 

Christ and his disciples did, and yet keep their consciences to God.ò14  

 Helwys wrote in his own copy of the book that was given to the king these words: 

ñThe king is a mortal man and not God, therefore hath no power over immortall 

soules of his subjects, to make laws and ordinances for them and to set spiritual 

Lords over them.ò15 The view of religious liberty propagated by Helwys set forth the 

beliefs held by early English Baptists. 

 Helwys joined the separatist group led by John Smyth when he was a young man. 

He fled with them to escape persecution. He later separated from Smyth because of 

the groupôs decision to be baptized by the Mennonites and to merge with them. He 

led the group that separated from Smyth back to England. They settled just outside of 

London. This group emphasized believerôs baptism, the Lordship of Christ and 

religious liberty.16 Helwys was placed in the Newgate jail after the publication of his 

book, The Mystery of Iniquity. It is believed he died while in jail.  

 

Roger Williams 

 Our next pioneer of religious liberty takes us to the New World. 

Roger Williams was called a prophet of religious liberty by 

Harvard professor, Perry Miller. Miller wrote of Williams: ñNow, 

as all this world knows, this separatist figures in history as the 

pioneer of religious freedom, even of democracyéSome even 

hail him as the precursor of Jeffersoné Call him the prophet of 

the splendid doctrine that a manôs right to worship as he pleases 

inalienably given him by nature and natureôs God.ò17 A footnote 

to this quote reads: ñConcerning Williams and Jefferson, the 

Harvard professor says the former was trying to free the church 

from the state, and the latter was laboring to free the state from 
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the church, but both were working for the same end.ò18  

 Roger Williams was born in London in 1603. He was educated at Cambridge 

University. He was friends with Oliver Cromwell and John Milton. Williams was 

forced to leave England or go to jail. He was welcomed by friends in Boston. He 

would later be forced to leave Boston because of his insistence on complete 

separation of church and state. He would be forced to leave Salem and he went to 

live with the Indians. He bought a piece of land from the Indians which was 

providentially named Providence. 

 Williams would later return to England to attempt to get a charter for Rhode Island 

which would guarantee religious freedom. He was successful and returned to 

American with a new charter for Rhode Island. The part of the charter that addresses 

religious liberty reads: ñéthat no person within said colony, at any time hereafter, 

shall be anywhere molested, punished, disquieted, or called in question for any 

difference in opinion in matters of religion, and do not actually disturb the civil peace 

of said colony; but that all and any persons may, from time to time, and at all times 

hereafter, freely and fully have and enjoy his and their own judgments and 

consciences in matters of religious concernments.ò19 Roland H. Bainton, the famous 

church historian at Yale, thought that Williamsô ideas of separation of church and 

state influenced the founders and the Constitution. Bainton thought that Williamsô 

policy of separating church and state liberated the church and secularized the state. 

This idea was accepted by the founders because they thought it was best to keep 

church and state separate. Williams thought the church consisted only of believers; 

while, the state included everybody. 

 

Isaac Backus and John Leland 

 Two other major Baptist pioneers of religious liberty were Isaac Backus and John 

Leland. Isaac Backus (1724-1806) was a Baptist minister and champion of religious 

liberty during the Revolutionary era. He was converted during the Great Awakening 

in 1742. He was an independent evangelist for over ten years. On January 16, 1756, 

he became a Baptist and organized a Baptist church in Middleborough, 

Massachusetts. It was mostly through his pen that Isaac Backus fought for religious 

liberty. He wrote tracts, pamphlets and petitions arguing for freedom of conscience. 

ñIn 1773 his most important tract, An Appeal to the Public for Religious Liberty 

against the Oppression of the Present Day, appeared ï the best exposition of the 

eighteenth-century evangelical concept of separation of church and state.ò 20 

 John Leland (1754-1841) was another early advocate of religious liberty and 

separation of church and state. He was converted and then baptized by a Baptist 

minister. Though born and raised in Massachusetts, he would later pastor Baptist 
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churches in Virginia. Leland and Virginia Baptists would have a major influence on 

the thinking of James Madison and Thomas Jefferson. ñThrough his preaching, 

writing and personal friendship with Thomas Jefferson and James Madison, Leland 

exercised notable influence in the struggle to disestablish the Anglican Church and 

establish religious liberty.ò21 Leland pressed Madison and the founders to include a 

guarantee of religious freedom in the Constitution. This protection would later be 

included in the First Amendment to the United States Constitution. E.Y. Mullins, in 

the The Axioms of Religion, asserted that the First Amendment came about because 

of Baptist insistence. ñTheir view of soul freedom and separation of church and state 

is seen in their earliest known confessions of faith, and their practice as a 

denomination has never parted company with their 

doctrine.ò22 

 

George W. Truett 

 George W. Truett (1867-1944) served as the pastor of First 

Baptist Church in Dallas, Texas for forty-seven years. He 

also served as president of the Southern Baptist Convention 

from 1927 to 1930. He was known as a great champion of 

religious freedom. He delivered a sermon on religious liberty 

on the steps of the nationôs capital in Washington, D.C., on 

May 16, 1920. This address preceded the annual meeting of 

the Southern Baptist Convention which was being held in 

the same city. 

 We will use this sermon to point out some of Truettôs 

ideas about religious liberty. In this sermon, he paid tribute to the early Baptist 

pioneers of religious liberty. It was because of early Baptists and their sacrifices that 

religious liberty existed in America. These leaders contributed to both religious and 

civil liberty in America.23 

 Truett believed there was a difference between religious liberty and religious 

toleration. Baptists had a consistent record in regards to religious liberty. According 

to Truett, Baptists ñhave never been a party to oppression of conscience. They have 

forever been the unwavering champions of liberty, both religious and civil. Their 

contention now is, and has been, and, please God, must ever be, that it is the natural 

and fundamental and indefeasible right of every human being to worship God or not, 

according to the dictates of his conscience, and, as long as he does not infringe upon 

the rights of others, he is to be held accountable alone to God for all his religious 

beliefs and practices. Our contention is not for mere toleration, but for absolute 

liberty. There is a wide difference between and toleration and libertyéToleration is a 

concession, while liberty is a right. Toleration is a matter of expediency, while liberty 
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is a matter of principle. Toleration is a gift from man, while liberty is a gift from 

God. It is the consistent and insistent contention of our Baptist people, always and 

everywhere, that religion must be forever voluntary and uncoerced, and that it is not 

the prerogative of any power, whether civil or ecclesiastical, to compel men to 

conform to any religious creed or form of worship, or to pay taxes for the support of 

a religious organization to which they do not belong and in whose creed they do not 

believe. God wants free worshippers and no other kind.ò24 

 This quote points out major themes of Truettôs thinking on religious liberty. He 

believed Baptists have stood for freedom of conscience from the beginning and that 

the ideal was religious liberty, not religious toleration. Belief in and worship of God 

was something voluntary and not to be coerced by civil or religious authority. Truett 

believed that religious liberty was a central doctrine that Baptists had believed and 

practiced consistently. Baptists had struggled for religious liberty, not only for 

themselves, but everybody. 

 Truett emphasized that the fundamental Baptist principle which led them to work 

for religious liberty was the ñdoctrine of the absolute Lordship of Jesus Christ.ò25 

This was the foundational belief of Baptists. Since the Lordship of Christ is 

preeminent, the doing of His will is absolute. Where is this will revealed? It is 

revealed in the Bible. So, Baptists have been known as people of the Book. Truett 

says, ñThe Bible and the Bible alone is the rule of faith and practice for Baptistsé

Not traditions, nor customs, nor councils, nor confessions, nor ecclesiastical 

formularies, however venerable and pretentious, guide Baptists, but simply and 

solely the will of Christ as they find revealed in the New Testamentéò26 

 Another theme emphasized by Truett is on the individual and direct access to God. 

He believed that the New Testament emphasized the individual. It was the individual 

who would have to give account of himself to God. It was the individual who would 

repent and trust Jesus Christ for salvation. Truett asserted: ñThere is one mediator 

between God and men, the man Christ Jesus. Let the state and the church, let the 

institution, however dear, and the person, however near, stand aside, and let the 

individual soul make its own direct and immediate response to Godéò27 Truett 

thought Baptists had historically held to two fundamental principles: ñThe supreme 

authority of the Scriptures and the right of private judgmentéand against the 

unwarranted and impertinent assumption of religious authority over menôs 

consciences, whether by church or stateéò28  

 A last theme addressed by Truett was a ñFree Church in Free State.ò He thought 

Jesus words, ñRender unto Caesar the things that are Caesarôs, and unto God the 

things that are Godôsémarked the divorcement of church and state.ò29 Truett 

believed that the idea of a free church in a free state was a Baptist principle that must 

be kept in continual remembrance and practice. This belief emphasized the 

separation of church and state. Truett thought the church should use spiritual 
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resources to do its work. He thought dependence on the state 

was dangerous for the spiritual health of the church. Truett said 

that ñChristôs religion needs no props of any kind from any 

worldly source, and to the degree that it is thus supported it has 

a millstone hanged about its neck.ò30 

E.Y. Mullins 

 E.Y. Mullins (1860-1928) was the president of the Southern 

Baptist Theological Seminary from 1899 to his death in 1928. 

He was also a major theologian who wrote many books on 

theology. It was under his leadership that the first confession 

was adopted by the Southern Baptist Convention in 1925. One 

of his books on theology was called The Axioms of Religion 

which was published in 1908 by the American Baptist 

Publication Society. It was revised by H.W. Tribble and 

published by the Sunday School Board of the Southern Baptist Convention in 1935. 

It was revised again in 1978 by Herschel H. Hobbs and published by Broadman 

Press. We will explore this book to consider Mullinsô views on religious liberty. 

 

The Axioms of Religion 

Mullins, in The Axioms of Religion describes the ñBaptist faithò in terms of certain 

universal and self-evident truths or axioms in religious thought.31 These axioms are 

ñoutgrowths of the principle of soul competency in religion.ò32 Mullins describes six 

axioms: 

 1. The theological axiom: The holy and loving God has the right to be  sovereign. 

 2. The religious axiom: All souls have an equal right to direct access to God. 

 3. The ecclesiastical axiom: All believers have a right to equal privileges in the 

 church. 

 4. The moral axiom: To be responsible man must be free. 

 5. The religio-civic axiom: A free church in a free state. 

 6. The social axiom: Love your neighbor as yourself.33 

 

 We will concentrate on Mullinsô ideas that directly relate to religious liberty. E.Y. 

Mullins believed that Baptists hold to the idea of ñsoul-freedomò and separation of 

church and state from its beginning. This belief was contained in the earliest Baptist 

confessions and they have ñnever parted companyò with this doctrine. It is also 

rooted in Early American Life. Roger Williams planted the seed of religious liberty 

in Rhode Island and this seed would bear fruit in the First Amendment of the 

Constitution protecting religious liberty. It was because of the influence of Isaac 
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Backus, John Leland and Virginia Baptists that religious liberty was included in the 

First Amendment.34 

 Mullins agreed with George W. Truett and other Baptists that religious liberty and 

religious toleration is not the same thing. Mullins asserted that religious liberty and 

religious toleration are ñpoles apartò. He would agree with other Baptists that 

Baptists have always stood for religious liberty not religious toleration. It was for 

religious liberty that many Baptist suffered whippings, banishment and death. 

Another idea emphasized in The Axioms of Religion is the advocation of the 

separation of church and state.35 Mullins thought that the ñfunctions of church and 

state are quite distinct.ò Mullins wrote of these distinctions: ñéThe church is a 

voluntary organization; the state compels obedience. One organization is temporal; 

the other spiritualéThe direct allegiance in the church is to God; in the state, it is to 

law and government. One is for the protection of life and property; the other for the 

promotion of spiritual life.36 Mullins thought an established religion destroys the 

principle of equal rights before the law. He thought the doctrine of separation of 

church and state is beneficial both to civil and religious institutions. Mullins asserted 

that it was necessary to keep the church and the state separate to protect both 

religious and civil liberties. 

 Mullins thought the foundational truth for religious liberty was the soulôs 

competency in religion. He believed Baptists had made a significant contribution to 

the world in its concept of soul freedom. Mullins wrote: ñReligion is a personal 

matter between the soul and God. It must include the doctrine of separation of church 

and state because State churches stand on the assumptions that man without the aid 

of the State is incompetent in religion.ò37 Mullins taught both the importance of 

religious liberty and the separation of church and state. 

 A second source for discovering the views of E.Y. Mullins in regards to religious 

liberty is a sermon he preached at the Baptist World Alliance Third World Congress 

titled, ñThe Baptist Conception of Religious Libertyò. The meeting was held in 

Stockholm, Sweden in 1923. It was one of the most important sermons ever delivered 

on religious liberty. In it, Mullins clearly communicates his views on religious liberty 

and separation of church and state. 

 Mullins asserted in the sermon that soul freedom was foundational to the doctrine 

of religious freedom. He told the audience that religious liberty was based on man 

being created in Godôs image. Because human persons were created in Godôs image, 

they ñwere free and spiritual, competent to deal directly with God.ò38 

 In the next two sections of his address, Mullins lists things that religious liberty 

excludes and things that religious liberty implies. First, it excludes any ñstate 

authority in religion.ò39 Mullins contrasts the different functions of the church and 

state: ñThe state depends on the use of force. Religion is moral and spiritual. The 

state uses coercion. Religion appeals only to freedom.ò40 The state uses force to deal 
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with criminals. The church uses spiritual means to produce people of high moral 

character. 

 Religious liberty also excludes religious toleration. Mullins says for the state to 

tolerate religion is not religious liberty. He thought it was ñreligious coercionò to 

give the state that kind of power. God had not given the state the power to force 

religious beliefs.  

 Mullins thought that religious liberty excluded the ñimposition of religious creeds 

by ecclesiastical authority.ò41 He thought confessions ñvoluntarily framed and set 

forth as containing the essentialsò42 of what they believe the Gospel teaches is okay. 

He was against the idea of forcing it upon believerôs consciences by religious 

command. 

 In the next section, Mullins lists things that religious liberty implies. First it implied 

that people should have the freedom to approach God without any persons or 

authorities coming between them. Second, it opposed the forcing upon peopleôs 

consciences religious creeds by ecclesiastical authorities. Third, it implied the 

freedom to search for religious truth. Fourth, it implied the ñfree utterance and 

propagation of truth.ò43 

 The last section of the sermon, Mullins addressed the duties of religious liberty. 

First, we have a ñduty to search for and discover truth.ò44 Mullins believed there was 

no conflict between human learning and the Bible. He thought that all truth was from 

God. A second duty was to sacrifice and be willing to die for the truth. Another duty 

was loyalty to the state. The state was ordained by God. It should be obeyed and 

supported in civil matters. However, supreme loyalty was owed to Jesus Christ. One 

other duty mentioned in the sermon was the duty to protect all people from religious 

oppression. 

 This sermon delivered by E.Y. Mullins provides many insights to the thinking of 

Mullins on the subject of religious liberty. It agrees with what we have discovered in 

the axioms of religion. He was a mighty champion for religious freedom and 

separation of church and state. 

 

Herschel H. Hobbs and The Baptist Faith and Message 

 Herschel H. Hobbs chaired the committee that revised The Baptist Faith and 

Message in 1963. The Convention Press published a revised edition of this statement 

with study material to be used in studying this statement. We will be analyzing its 

statement of religious liberty. 

 The first theme of the statement is that ñGod alone is Lord of the conscience.ò45 

This theme emphasizes that the Lordship of Jesus Christ is primary in Baptist belief; 

that believers are to follow Christ, rather than the doctrines of men. It implies that no 

person or institution should come between God and man. 

 A second theme is the separation of church and state. It stands with the First 
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Amendment to the U.S. Constitution in opposing the state establishment of religion. 

It asserts that church and state have different functions. ñThe church should not resort 

to the civil power to carry on its work. ò46 

 A third theme is freedom of conscience. The state should not penalize or persecute 

its citizens because of their religious opinions. The state should protect the citizenôs 

right to ñfree and unhindered access to God on the part of all men.ò47 The 

competency of the soul is implied in this idea. Because we are created in Godôs 

image, we should have direct and free access to God. It also includes the freedom to 

search for religious truth and to propagate these beliefs ñin the sphere of religion 

without the interference of the civil power.ò48  

 A fourth and final theme is the assertion that ñBaptists have always been the 

champions of religious liberty, not for themselves alone, but for all men.ò49 Early 

Baptists were persecuted because they advocated full religious liberty and separation 

of church and state. Thomas Helwys, as we have already seen, was an early example 

of a Baptist who advocated full religious liberty for all people. A prominent leader in 

the twentieth century was J.D. Freeman. He declared the Baptist view of religious 

freedom at the First Baptist World Congress in London in 1905: ñOur demand has 

not been simply for religious toleration, but religious liberty; not sufferance merely, 

but freedom; and that not for ourselves alone, but for all men. We did not stumble 

upon the doctrine. It inheres in the very essence of our belieféChrist is the Lord of 

alléThe conscience is the servant only of God, and is not subject to the will of 

manéSteadfastly refusing to bend our necks under the yoke of bondage, we have 

scrupulously withheld our hands from imposing that yoke upon otherséof martyr 

blood our hands are clean. We have never invoked the sword of temporal power to 

aid the sword of the Spirit. We have never passed an ordinance inflicting a civil 

disability on any man because of his religious views, be he Protestant or Papist, Jew, 

or Turk, or infideléò50  

 We have seen through its history, its leaders, its beliefs, Baptists have made an 

important contribution to religious liberty and separation of church and state. These 

convictions were consistently held by Baptists throughout its history. John Leland 

and Virginia Baptists were influential in getting religious liberty protected by law in 

the First Amendment to the U.S. Constitution. George W. Truett and E.Y. Mullins 

were strong proponents of religious liberty and separation of church and state. The 

Convention Press books and The Baptist Faith and Message of 1963 interpretation of 

religious liberty was consistent with Baptist belief statements on religious liberty that 

preceded it. These materials both shaped and reflected Baptist views on religious 

liberty, soul freedom, and separation of church and state.  
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 The purpose of this article is to provide the results of an examination and 

analysis of certain publications by Convention Press between 1963 and 1975 

in order to determine the contributions of those materials to the ministry of 

preaching by Southern Baptist pastors, lay preachers, and evangelists. 

Excluded from this study are: all publications by Convention Press before 

1963 and after 1975; all Convention Press materials not in the current 

holdings of the Florida Baptist Historical Society; all Convention Press 

materials not included in the Church Study Course Curriculum; all 

Convention Press releases that did not contribute to the theory of preaching. 

Within the 1000 plus items by Convention Press contained in the holdings of 

the Florida Baptist Historical Society, I discovered eight volumes fitting the 

boundaries established for the study.  

 I was neither surprised nor disappointed by the limited materials available 

for this study, because I assumed that the initial primary purpose of the 

Church Study Course from its inception in 1959 was to equip volunteers for 

effective service in local churches. It began as a merger of three courses of 

study previously promoted by the Sunday School Board, including the 

Sunday School Board Training Course, the Graded Training Union Study 

Course, and the Church Music Training Course. Two years later the 

Womanôs Missionary Union Principles and Methods Study was added. The 

purpose of the consolidated and expanded curriculum was to help Christians 

to grow spiritually and in competencies for service in local churches.1 Upon a 

cursory examination of the holdings of the Florida Baptist Historical Society, 

I confirmed that which I had assumed. Clearly, the beginning purpose of the 
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Church Study Course was applied predominately to strengthening volunteer 

leadership in the churches rather than pastor and staff vocational leadership. 

 I commend the Sunday School Board for making the equipping of volunteer 

leaders in our churches the priority of the Church Study Course. It met a dire 

need. Those churches that availed themselves of that system of training for 

the laity often displayed in prominent places within their facilities the framed 

certificates earned for completion of the various areas of study within that 

curriculum. My observation was that those churches which engaged regularly 

in such studies became stronger in their various ministries. 

 The focus of this article was the previously mentioned eight books that 

dealt at least in part upon matters related to the preparation and delivery of 

sermons. Four of the books came out between 1963 and 1966. Another four 

were published between 1973 and 1975. I shall devote a section of this article 

to the books included within each of these time frames. 

 

1963-1966 

 Harold Graves taught in The Nature and Functions of a Church that 

preaching was both central and integral to worship. This healthy view of the 

relationship between preaching and worship needed to be heard in a time 

when many Southern Baptist pastors equated the act of preaching with 

worship and considered every other aspect of the service as preliminary to 

worship. 

 Graves underscored the value of persuasion in preaching, stating that 

ñPreaching is not simply teaching . . . It is truth presented in such a manner 

that it persuades men to move toward God. . .ò2 The need for more emphasis 

upon application of biblical truth and persuasion to act upon that truth was 

and continues to be an area for improvement in many Southern Baptist 

pulpits. 

 The author made another helpful contribution by introducing a concept 

related to the significance of the congregation in the preaching event. He 

argued: ñPeople have much to do with the sermon. The preacher responds to 

the audience. The congregation should prepare for worship by praying for the 

pastor. . .ò3 

 In a book entitled Reality in Worship, J. P. Allen reiterated the classic 

definition of preaching by Phillips Brooks: ñPreaching is Godôs truth 

proclaimed through personality.ò4 Elaborating on this denotation, Allen 
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explained that sermons must originate from Scripture rather than the 

preacher. His catchy statement was that a preacher ñ. . . is called to preach 

Godôs Word . . . not set up his own shop.ò5 I found that a number of the 

authors in this study referred to Brookôs definition of preaching. I have found 

it to be the most often quoted denotation of preaching in the literature of 

homiletics. There have been many variations on it and elaborations of it, but 

from it one must always arrive at a lofty opinion of preaching. 

 Echoing Graves, Allen opined that worship was not to be identified as a 

ñpreaching service.ò He felt that, while the preaching of the Word may be of 

first importance, it should be integral to the total scheme of things in an 

overall plan of worship.6 

 In an effort to impress upon his readers the importance of sermons 

addressing the needs of the congregation, the author argued that sermons 

should be both born out of and applied to the needs of the people.7 This 

concern was not an expression of support for topical preaching but 

encouragement to apply biblical truth to the perceived needs of the 

congregation. 

 In his book, The Christian Worshiping, V. L. Stanfield called for a renewal 

of a commitment to the primacy of preaching, asserting that ñone of the 

tragedies of Southern Baptist life is that some churches and pastors have 

made preaching secondaryò8 He believed that this quandary was due in part 

to the multifarious demands made by churches on pastors, leaving them 

inadequate time to prepare sermons. But he placed some blame upon pastors 

who have lost confidence in the efficacy of preaching.9 

 Following a forceful biblical argument for the proper place of preaching, 

the author set forth a lofty view of preaching in his discussion of the nature of 

a sermon. He described the sermon as ña discourse setting forth the mind of 

God rather than the opinions and ideas of a preacher.ò10 The source of the 

revelation of the mind of God is, of course, the Bible. He thought that there 

must always be a vital connection between the biblical text and the sermon.11 

 Stanfield agreed and elaborated upon the conviction espoused by both 

Graves and Allen concerning the role of preaching in worship. He insisted 

that, although the sermon is central to worship, it is not all there is to 

worship. He opposed extreme concepts about worship, arguing against both 

the view that preaching is everything there is to worship and the idea that 

preaching is an intrusion upon worship. He explained: ñThe sermon is first 
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among equals. It should be primary and climactic, but it does not stand alone. 

It is an act of worship in a service of worship.ò12 

 He joined Graves in calling for more involvement of the audience in the 

preaching event. He argued that churches should accept their pastors as men 

called of God to proclaim Godôs message to them. When this becomes the 

mood of the people, they will more likely listen prayerfully, reverently, and 

expectantly.13 

 The book, The Message We Proclaim, by Gordon Clinard provided by far 

the most exhaustive treatment of preaching released by Convention Press 

prior to 1975. The author, like Stanfield, issued an urgent appeal for a 

rediscovery of preaching by both pastors and congregations. He firmly 

believed that such a happening would result in spiritual awakening in the 

churches.14 Asserting that an adequate theology of preaching was critical to 

the fulfillment of that hope, he devoted a full chapter to developing a sound 

doctrine of preaching. He discussed the priority of preaching and preaching 

as redemptive history, and then gave several suggestions that might lead to a 

resurgence of preaching. 

 In his defense of the primacy of preaching, the author opined that preaching 

can never be replaced in the propagation of the gospel. He observed, 

ñWhenever preaching has received the significance sanctioned by the New 

Testament, evangelical Christianity has advanced. Powerful preaching has 

accompanied a strong sense of biblical authority.ò15 He saw the Reformation 

as a prime example of the bond between biblical preaching and the expansion 

of Christianity, asserting that ñThe Reformers believed in the primacy of 

preaching because they believed in the Word of God as a proclaimed Word. 

They could not conceive of a true sermon apart from the exposition of 

Scripture. . .ò16 

 Clinard made a stimulating contribution to the ongoing discussion about the 

relationship of preaching to worship by gleaning a concept from P. T. Forsyth 

to the effect that preachers should engage in worship while preparing and 

delivering sermons. Quoting Forsyth, he stated that a sermon ñ. . . is the 

Word of the Gospel returning in confession to the God who gave it. It is 

addressed to man indeed, but in truth it is offered to God - that is the true 

genius of preaching.ò17 

 In his argument for preaching as redemptive history, the author suggested 

that preaching is not merely a man telling about redemption. It is 
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participation in redemption. He argued the truth of this assertion by declaring 

that the gospel provides hearers the opportunity to respond positively to the 

revelation of God in Christ, thereby completing that revelation.18 Moreover, 

he pled for preaching as participation in redemptive history, because God not 

only speaks but acts through the sermon. He quoted from John Stott to clarify 

this point. Stott wrote, ñIt is by preaching that God himself makes past 

history a present reality. The cross was, and will always remain a unique 

historical event in the past . . . unless God himself makes it real and relevant 

to men today. It is by preaching that God accomplishes this miracle.ò19 

Clinard concluded that ñPreaching participates in redemptive history by 

continuing to proclaim the message of salvation in Christ until the 

consummation of human history upon His return.ò20 

 The author wrote a strong section about his notion of ñtrue preaching,ò 

saying that Christ only acts through ñtrue preaching.ò The qualities he 

prescribed for true preaching included the thought that all sermons, regardless 

of their intentions were to be centered on Christ and his saving power. 

Another characteristic required of ñtrue preachingò was that it be biblical, 

because ñThe Bible is the unique, authoritative source of knowledge about 

what God has done in Christ. . . The Scriptures are . . . The elect way God 

chooses to speak his word to us today.ò21 The final requirement for ñtrue 

preachingò was relevancy. Clinard cautioned about the two extreme efforts 

for relevancy in some preaching at that time. On the right hand was the 

notion that the message repeated would create its own relevance without any 

effort to make it applicable on the part of the preacher. On the left hand was 

the position of some that all theological and biblical language should be 

discarded in order to make eternal truth receivable by modern ears. The 

author offered a better suggestion: ñStudy the text until the word of God in it 

has gripped the preacherôs heart. Then he must sit before his people until he 

discovers where the truth of the text meets the life of his own time. This 

application may be communicated through contemporary sermon forms and 

style. Then the proclamation of the preacher has both the authority of the 

biblical word and the communication value of encounter with contemporary 

need.ò22 

 Finally, Clinard offered suggestions about how this ñadequate theologyò of 

preaching might ignite a renewal of preaching that would result in churches 

being revived. He hoped that preachers and churches would take more 
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seriously the task of ñtrue preaching,ò considering the demands it makes 

upon a pastorôs time and energy, as well as the enduring benefits it renders to 

the churches. When that happens, a new respect for preaching will lead to 

new power in the pulpit.23 

 In summary, I want to affirm that, though the books published during this 

period were far short of being comprehensive in their treatment of the art of 

preaching, they provided a real service to preaching in Southern Baptist life 

by effectively arguing for the priority of preaching, by affirming a lofty 

definition of preaching, by giving a healthy relationship between preaching 

and worship, and by insisting upon a strong theology of preaching that 

included the essential element of biblical substance at the core of sermons. 

 

1973 - 1975 

 In an apparent broadening of purpose, the designers of the Church Study 

Course began in the decade of the 1970ôs publishing books aimed at meeting 

the needs of professional church staff as well as volunteers. There were four 

books published between 1973 and 1975 that addressed the training of 

pastors. All of these contributed something to the art of preaching. The first 

in this series was Called to Joy by Ernest Mosley. He, like his predecessors in 

this study, lifted preaching to the top in all the tasks of pastoral ministry. He 

declared that ñPreaching the gospel is a primary activity in pastoral work . . . 

The church looks to the pastor as its primary proclaimer, because he has been 

called of God and qualified with spiritual gifts for proclaiming the Bibleôs 

message to men.ò24 

 Mosley embraced an idealistic philosophy of preaching, claiming that it 

involves the preacherôs words becoming Godôs saving activity in the present. 

No wonder that, holding to nothing less than a sacramental view of 

preaching, he asserted that preachers should take a confident stance in the 

pulpit.25 He went on to argue for both evangelistic and edifying preaching, 

insisting that both are essential for Christian proclamation.26 

 Another work in the series on pastoral leadership was published in the same 

year as Mosleyôs. It was Brooks Faulknerôs Getting on Top of Your Work. 

Although the book didnôt focus directly on the needs of preachers, 

nonetheless preachers gleaned help to strengthen their preaching in 

Faulknerôs chapters on communication and time management. 

 This book provided more insights into communication theory than any of 

Resources for Preachers Convention Press, 1967-1975 



44              The Journal of Florida Baptist Heritage, Volume 10, 2008 

 

the other books included in this study. Faulkner discussed important areas for 

preachers to understand, particularly nonverbal communication and the 

communication cycle.27 Both of these facets have immense implications for 

the preaching moment. Although the writerôs basic focus is in regard to 

interpersonal and small group applications, the preacher does not have to 

stretch his imagination to see the applications for oral communication 

through preaching. For example, the first element in the communication cycle 

is transmission.28 For the preaching event, transmission would include the 

preparation of the message as well as its delivery. Faulknerôs stressing of the 

importance of transmissions having clarity and brevity for effective 

communication alerts the preacher to apply those qualities to his sermon 

preparation and delivery. 

 The most unique section on communication is what the author called 

ñPatterns for Communication.ò He described four patterns, including the 

ñconstructive,ò the ñdominative,ò the ñevasive,ò and the ñexplosive.ò29 A 

preacher should examine the descriptions of all these patterns in order to 

locate which one fits his current practice. Then he should strive for the most 

effective pattern, which is the ñconstructive,ò because it is inspiring, 

attentive, informing, exploring, and loving.30  

 Faulkner informed about practices in time management that prove most 

helpful to pastors needing more quality time for study and sermon 

preparation. His explanation of the energy cycle and advice about how to 

schedule oneôs time accordingly can assist preachers to identify their personal 

peak times and concentrate on study and sermon preparation during those 

hours.31 He also alerted his readers to ñtime wastersò or ñtime hogs.ò Every 

pastor is hindered sometimes by these. He specified two that are particularly 

applicable to pastors: needless time on the telephone and drop-in 

interruptions. He cautioned that, while the people involved in such 

interruptions should be given enough time for the pastor to lovingly minister 

to their pressing need, the pastor should avoid letting them consume more of 

his time than is necessary. This should be done in a courteous and respectful 

fashion.32 

 In Growing a Loving Church, Robert Dale wrote more about the 

preparation of the pastor for pastoral preaching than about the mechanics of 

pastoral preaching. He asserted that ñPastoral preaching is like a jewel with 

many attractive facets . . .ò Some of the facets he listed are positive approach; 
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identification, which involves some tasteful self-disclosure; relational; 

holistic; specific. He provided several suggestions for stimulating pastoral 

preaching, including: know yourself; view your own experiences clinically 

(objectively); study the great characters of the Bible; read biographies; 

observe people.33 Dale believed that pastoral preaching should not be 

understood as a method of sermon preparation or delivery, but preferably be 

seen as an approach to providing pastoral care that encompasses all of your 

preaching ministry.34 

 The authorôs unique contribution to the series on pastoral leadership was his 

argument for the inclusion of childrenôs sermons in an overall plan of 

pastoral preaching. He listed among the advantages to childrenôs sermons the 

matter of lending support for the Christian parentôs teaching in the homes and 

the fact that adults enjoy them too.35 

 The only book included in this study that dealt exclusively with the art of 

preparing and delivering sermons was Proclaim the Gospel by Alton 

McEachern. The book provides a good but limited study in the basics of 

sermon preparation and delivery, using most of the better known books at 

that date on homiletics as resources.36 He included all the essentials, such as 

the call to preach, definitions of preaching, planning preaching, preparing and 

delivering sermons, and preaching in the context of worship. 

 In producing a definition of preaching, he cited Phillips Brooksô definition 

and explained it , but eventually moved on to give his personal denotation: 

ñThe living Word of God (Jesus Christ) revealed in the written Word (the 

Bible) speaking to the needs of the listening congregation through the 

proclamation of the gospel. The preaching of the Word is a divine event in 

which God continues to make himself known to man. It is more than a man 

talking about God. . .God himself confronts man.ò37 

 McEachern advocated planning preaching, giving the time-honored 

advantages of so doing. Then he wrote about some of the usual approaches to 

planning, including expository, peopleôs needs, special days, and selected 

doctrines. I would like to have seen a more complete treatment of the 

Christian Year as a separate approach. The chapter on planning also included 

a good discussion of innovations in preaching. He set forth concise 

discussions on dialogical preaching as well as narrative preaching. He 

pointed out some advantages and disadvantages of each new approach as well 

as instructions about how to do them effectively. He manifested a good 
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understanding of the approaches and encouraged their implementation by 

preachers. He cautioned that in dramatic narrative preaching the weakest 

point is application. However, he acknowledged that such stories tend to 

make their own applications as people find themselves caught up in the 

stories, identifying with some character in them.38 

 The author suggested a critical fundamental instruction for preachers as 

they approach the task of sermon preparation. He asserted, ñThe preparation 

of a gospel sermon is more than getting an idea for Sunday. It is a human-

divine encounter. Preaching calls for development of gifts, hard work, and 

dependence on the Lord.ò In his ensuing discussion of sermon preparation, 

the author discussed as thorough a set of instructions as the limitations of 

space allowed. He covered all the necessary steps, including the selection of a 

text, clarifying its meaning and determining the main idea, arranging the 

ideas, gathering material, using illustrations, organizing an outline, 

developing the body, progressing to a conclusion, planning an invitation, 

writing an introduction, choosing a title, and polishing the sermon. He told 

what to do in each step but not how to do each step.39 For example, he 

covered in cursory fashion much of the process to follow in the exegesis and 

interpretation of a text, but did not explain in detail how to do the process. 

 At the outset of his essay on sermon delivery, the writer quoted another: 

ñPreaching is not the art of making a sermon and delivering it; preaching is 

the art of making a preacher and delivering that.ò40 This assertion 

underscored his belief that authentic preaching can come only out of a life 

that demonstrates the Christian faith. He wrote about the various methods of 

sermon delivery, including reciting from a memorized manuscript, reading a 

manuscript, and extemporaneous. His personal preference was 

extemporaneous, because ñIt restores preaching to a heart-to heart and eye-to-

eye encounter.ò41 

 In regard to stylistic issues, McEachern argued for the use of words that 

communicate clearly with contemporary people without abandoning the great 

biblical terms. He preferred that the terms be kept and explained in sermons. 

He felt that the language of preaching should be gospel, prophetic, and 

contemporary. By this he meant that preaching should consistently contain 

the message of salvation in Christ, confront people with the claims of Christ 

upon their lives, yet do so with words that they can understand.42 He 
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explained that sermonic style can be improved by a pattern of wide reading 

and challenged preachers to redeem the time and discipline themselves to do 

more general reading. Believing that hearers of sermons are more likely to be 

emotional than rational, he argued that style can be enhanced by intentionally 

choosing more poetic words that touch emotions as well as the mind.43 

 The last chapter of the book dealt with the other major facets of worship as 

the ñcontext of preaching.ò I liked his emphasis on neglected areas of 

worship services in many churches. He gave important instructions on ways 

to use more Scripture than the text for the sermon and how to read passages 

interpretively. He called for more thought and preparation to be given to 

pastoral prayers, not in order to read them, but to more effectively involve the 

people in them. He advocated extemporaneous prayer after preparation, 

rather than the more prevalent impromptu prayer.44 

 The last set of books studied for this article provided much needed help for 

preachers who may have had the Church Study Course as their primary 

resource for learning the basics of preaching. As inconceivable as that 

possibility may seem to some, I can imagine that there have been more than 

we know who did just that. What about those who have either not had 

available the opportunity for formal training or have not availed themselves 

of such opportunity? In addition, these eight books have served as continuing 

refresher and enrichment resources for those who have had formal 

preparation for preaching. 

 If a novice preacher were to have all eight books included in this study to 

use in the enrichment of his preaching, he would almost have an adequate set 

of tools. He would have before him a challenging philosophy of preaching, a 

strong insistence upon biblical preaching, a healthy understanding of the 

relationship between preaching and worship, a constant reminder of the 

necessity of personal devotion to the Lord and to people, and a fundamental 

grasp of how to prepare and deliver sermons. But he would still lack more 

than all else an adequate knowledge of how to exegete Scripture and interpret 

it for life today. 

___________________ 
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 Southern Baptists are arguably, on the whole, the most evangelism 

conscious denomination in current Christendom. That evangelistic mindset 

meaning is that all people without personal faith in Jesus Christ are presently 

lost and eternally doomed. It appears that other ñmain lineò denominations 

have moved away from such a passionate consciousness. If that be so, we 

must consider the reasons why the Southern Baptist Convention remains so 

and from where has that been generated. 

 Of course, Southern Baptist Convention churchôs commitment to the 

scripture is the undeniable primary source of evangelistic zeal. This writerôs 

opinion is that throughout most of the 20th century Convention Press 

publications from the Baptist Sunday School Board (now LifeWay) are major 

contributing factors. Only a brief perusal of these training aids for church 

leadership reveals the consistent emphasis on evangelism and soul-winning at 

every level. 

 ñThereôs gold in them there hillsò was the cry of the gold rush era in 

American history. When a recent seminary graduate (1973) ordained to the 

gospel ministry and eager in my ñfull timeò ministry I had 2 great passions. 

These were Bible preaching and personal soul-winning. Like those before me 

I was sure that I would change the world. I soon found that I wasnôt even 

changing the people in front of me week after week. It was then that I 

discovered my third great and continuing passion: evangelistic Sunday 

school. This could equip people to change their lives and through personal 

and church evangelism change the world around them. 

 I discovered the information that ignited and fueled this passion in the 

pages of CONVENTION PRESS resources. Those little blue, brown, green, 

THEREôS GOLD IN THEM 

THERE HILLS 
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